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VI. — Fragments of an Early Christian Liturgy in Syrian 
Inscriptions. 


v 
By PRoFESssOR W. K. PRENTICE, 


PRINCETON UNIVERSITY. 


THE subject of this paper is, of course, somewhat remote 
from the daily work of most of the members of this associa- 
tion ; but I trust that it will not be of less interest on that 
account, and that it will not be without some actual value. 

Nearly three years ago my friend and fellow-traveller in 
Syria, Dr. Enno Littmann, copied for me an inscription in 
the ruins at Bshindelinteh, a town in the mountain country 
infmediately to the east of Antioch on the Orontes. The 
inscription was found on a lintel, apparently that of a church 
doorway, and was so badly weathered that Dr. Littmann's 
copy was necessarily imperfect. At first it seemed impossi- 
ble to make anything out of this inscription, except that it 
was distinctly religious in character, and I despaired of being 
able to decipher it unless I could find a clew elsewhere. 
Many inscriptions of this sort, published by Waddington and 
others, contain more or less literal quotations from the Bible ; 
but it was easy to make certain that no Biblical quotation 
was involved here. It then occurred to me that possibly this 
inscription contained a quotation from some form of public 
worship in use among the churches of this region, and that 
the passage quoted might be found in some of the Greek 
hturgies which have had a literary tradition. This proved to be 
the case (cf. C. À. Swainson, 74e Greek Liturgies, 1884, p. 12, 
n. 3, pp. 14, 226, 383), and it then became a simple matter to 
restore the full text of the inscription, which is as follows : 

Ayos Ô Oeos, äyros i[ « ](X)vupos, 
dyros à0avaros, (o)ra(v)pob(e)s 
d quäs, YALE]noov quäs. 
Holy God, holy Mighty (One), 
hody Deathless (One), crucified 
Jor us, have mercy upon us ! 


h 24031 
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This is the famous #résagion, “Amyuos 0 Oeds, &yros loyu- 
pos, äyos abavaros, éAénoov pus, together with the phrase 
0 oTavpobeis à quäs, inserted by the heretic Peter the Fuller, 
bishop of Antioch, about the year 470 ÀA.D. The insertion of 
this phrase was a part of a fierce ecclesiastical controversy. 
The orthodox churchmen of the fifth century, believing that 
all such formulae of worship should apply to the Trinity, had 
interpreted the threefold invocation of the trisagion as refer- 
ring successively to the three Persons of the Godhead, and 
considered the subject of the verb éXémoov to be the Trinity 
thus invoked. On the other hand, the sect of the monophy- 
sites, which was strongly represented in Antioch at this 
time, applied the whole invocation to the one God, and Peter, 
in inserting the words “Who wast crucified for us,” made 
the trisagion a distinctly monophysite formula, asserting that 
God was crucified. 

The trisagion, or Zymnus trisagius, is to be distinguished 
from the Æywenus fersanctus, ot “triumphal hymn,” of which 
I shall have occasion to speak in a moment: the latter is one 
of the earliest hymns of the Christian Church, and had a 
place also in the Jewish ritual. The trisagion is not properly 
a hymn, but a short invocation, often thrice repeated, and 
is found in most of the Eastern liturgies, as for example in 
the Alexandrine liturgy, called the ‘“Liturgy of St. Mark,” 
in the so-called “ Liturgy of St. James,” and in the Syriac 
liturgies : it was usually employed in the service after the 
“little entrance,”’ and before the lections. It is not found, 
however, in the so-called “ Liturgy of St. Clement,” which, 
although it was doubtless the early liturgy of the Roman 
Church, is thought to have originated in Antioch. This 
liturgy is probably older than the present form of any other, 
inasmuch as it is contained in the “ Apostolic Constitutions,” 
a compilation which is believed to have received its present 
form in the fourth century. 

There is some uncertainty as to the age of the trisagion; 
but the traditional story of its origin is too edifying to pass 
over lightly. According to John of Damascus, a writer of 
the eighth century, and Nicephorus Callistus, of the four- 
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teenth, it seems that in the time of Theodosius the Vounger, 
when Proclus was bishop of Constantinople, 7.e. betwecn 434 
and 446 A.D., there were violent earthquakes, occasioning 
innumerable disasters on land and sea, great loss of life, and 
a general panic, so that the people of Constantinople held 
public services, making supplication unto God to avert their 
total destruction. And while they were praying, “a child 
was taken up from among them, and so was taught, by the 
teaching of the angels in some way, the thrice holy hymn: 
‘Holy God, holy Mighty One, holy Deathless One, have 
mercy upon us” And when the child returned and told what 
it had been taught, the whole multitude sang the hymn, and 
thus the calamity was stayed.” Some say that shortly after- 
wards the child died (Nicephorus Callistus, Æcc/. Æist. XIV, 
46; John of Damascus, Æxrpos. Fidei Orthod., XII, 10. Cf. 
John Dam., Epistola ad Jordanem de Hymno Trisagio). Whbat- 
ever may be the true date of the trisagion itself, however, 
there is a general agreement as to the origin of the heretical 
phrase added to it and contained in the Bshindelinteh inscrip- 
tion: this phrase is ascribed, as I have said, to Peter the 
Fuller, a cleric of somewhat unsavory reputation, who became 
bishop of Antioch. Theodorus Lector, a writer of the sixth 
Cenbuny, in his Æcc/eszastical History, À, 20, said: “When 
Martyrius held the episcopate of the church of Antioch, Zeno, 
the #agister militum, who had married Ariadne, the daughter 
of the Emperor Leo, came to Antioch. In his company was 
a certain Peter, who was called ‘7/70, a presbyter of the 
church of St. Bassa the Martyr, which is in Chalcedon. 
And, coveting the throne of that city (Antioch), he persuaded 
Zeno to join with him in his undertaking. Then, giving 
money to some of the sect of Apollinarius, he stirred up 
countless tumults against the faith and against Martyrius 
the bishop, anathematizing those who did not say that God 
was crucified. In doing so he brought the people to faction, 
and in the trisagion Peter added the phrase ‘o oTavpowbeis à 
nuas. ” The “Zibellus Synodicus” adds that Peter called 
a “vile council ” (wapàv avvodov) to establish his addition to 
the “hymn.” 
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The first accession of Peter to the episcopal throne of 
Antioch, about the year 470, affords, therefore, a definite 
terminus post queim for this inscription. And it is, of course, 
possible that the new formula was carried at once to the little 
town in the hill country where the inscription was found. 
But this is unlikely. Furthermore, it is unlikely that a 
formula, whose orthodoxy was still a subject of fierce dispute, 
should be accepted by the country people, unless it were in 
deference to an authority which seemed to them both com- 
plete and permanent. But Peter’s position in his diocese 
was never secure. Not long afterwards, however, when 
Severus was bishop of Antioch, from 512 to 510, the 
monophysites became dominant in all this region, and en- 
forced with violence the acceptance of their dogmas. This 
Severus, who was regarded as the true founder of the organ- 
ized monophysite sect, was a monk who, for his dissolute 
habits or his heterodox views, or for both, had been driven 
out from at least one monastery — some say from several — 
and had come at last to Constantinople, where he joined with 
Timotheus, afterward bishop of that city (511-517) and 
others in a determined war upon the orthodox faith. The 
Emperor Anastasius himself (491-518) declared in favor of 
the monophysites, and undertook to reduce the orthodox 
bishops to submission, or to dispossess them of their sees. 
Through all this movement, Peter’s addition to the trisagion 
was the watchword and war-cry of the party, and crowds of 
heretic monks, clergy and laity, incited by the emperor and 
his coadjutors, together with the rabble which was hired for 
the purpose in various cities, singing the new version of the 
old formula, started the riots which preceded the downfall 
of recalcitrant prelates. At Constantinople mobs in two of 
the principal churches “in singing the trisagion added the 
words ‘ Who wast crucified for us, so that the orthodox of 
necessity drove them out with blows”” (Theophanes, CZro- 
nographia, p. 132). Once installed, and confident in the 
support of the emperor and the bishop of Constantinople, 
Severus seems to have entered on a career of violence and 
intimidation throughout his diocese. In this he had the 
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hearty coôperation of his subordinate, the infamous Peter of 
Apamea. Among the stories told of their cruelty and oppres- 
sion in the memorial presented by a body of Eastern monks 
to Memnas, the orthodox bishop of Constantinople, in 536, 
is the account of how a company of ‘Hebrew robbers,” 
employed for this purpose by Severus and Peter, waylaid a 
band of 350 old men who were travelling to the monastery of 
St. Simeon, doubtless the great Kal'at Sim’ân, not far from the 
town of this inscription. The pilgrims were killed, and their 
bodies stripped and left unburied (Sacr. Conciliorum Coll, 
ed. Mansi, V, p. 998 f.). It is not impossible that at such a 
time the church at Bshindelinteh had the formula of the 
triumphant faction carved on its lintel, either to win the favor 
of those at that time in power, or to protect the community 
during this reign of terror, or perhaps even in consequence 
of a direct threat. 

Severus’s power soon came to an end. In 518 Anastasius 
died, Justin became emperor, and Severus was deposed: 
there never was another legitimate monophysite bishop of 
Antioch. The monophysite formula does not seem to have 
been forbidden at once, for even the orthodox Ephraem, who 
was bishop of Antioch from 527 to 545, in a letter to Zeno- 
bius of Emesa, defended its use on the ground that those 
who applied the whole trisagion to Christ alone might with- 
out sin add the phrase ‘“ Who wast crucified for us ” (Photius, 
co26, 2, 1011.) But certainly aiter the falllof Severus 
the addition of the words in question was never compulsory 
in the Catholic Church, and was soon discontinued in most 
places. Nicephorus Callistus (XVIII, 51) says: “This 
heresy, which was begun by Cnapheus (7.6. Peter the Fuller) 
and attained its growth to a great extent from Severus and 
his followers, not long afterward was entirely quenched, it 
having been abolished in the Church of God, and persisting 
still only among the Armenians, who do not choose to be 
obedient to the catholic traditions.” And as a matter of fact 
the trisagion with the addition does not occur in any of the 
traditional liturgies, so far as I have been able to discover, 
except in that of the Armenian Church. In the ancient 
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Syriac liturgies which IT have been able to examine, viz. 
through the Latin translations, the trisagion occurs without 
the addition. The dialogue, however, between ‘The Jaco- 
bite” and “The Melcite, à written earhamacneneheiestis 
century by David, son of Paul, and published in part by 
Assemani in the ‘“ Brbdiotheca Orientalis,” T, p. 518 ff., proves 
that in this century the trisagion with the addition was still 
in use in at least one branch of the Jacobite Church. Asse- 
mani also says that in the liturgical books printed in Rome 
for the Maronites of Syria in his time (the middle of the 
eighteenth century)the trisagion with the addition occurred. 
It is quite possible, therefore, that the church of Bshinde- 
linteh belonged to the Jacobite denomination, which was 
formally organized in the time of Justinian, about 535 A.D., 
but which some of the Jacobites considered to have begun 
with Severus. This conclusion is strengthened by the fact 
that I found the trisagion with the addition again in a frag- 
ment of an inscription at Selemiyeh, a town about twenty 
miles east-southeast of lama. Two other inscriptions also 
contain the trisagion, one at Mektebeh and one at il-Khanâ- 
sir; but these are so fragmentary that it is not possible to 
say with certainty whether they included the heretical phrase 
ornot. Nowit is not altogether surprising, but it is of some 
importance to have positive proof that certain communities 
in Northern Syria in the fifth or sixth century employed a 
liturgy which contained the monophysite form of the trisagion. 


The discovery of the source of the four inscriptions just 
described naturally suggested an examination of the unpub- 
lished inscriptions in my possession and those from this 
region already published, with a view to finding, if possible, 
other fragments of the early ritual in use there. IT collected 
in all about fifty texts of distinctly liturgical character, con- 
tained of course in a larger number of inscriptions. These 
are all from the region which lies immediately to the east of 
Antioch, and date from the fourth, fifth, and sixth centuries : 
five of them, which I shall discuss first (nos. 2-6), are con- 
tained verbatim in some extant liturgy. 
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2. The most interesting of these, in some ways, is one 
found in Hâss, on a mausoleum which dates probably from 
the fifth century, and of which I shall have occasion to speak 
again : it 1s the so-called “ Tomb of Diogenes.” The inscrip- 
tion, published by Waddington (/xscriptions Grecques et Latines 
de la Syrie, 1870), no. 2661 2, is as follows : 


Eÿloymuévos 6 épyouevos ëv ôvouart Kupiov. Osds Képios Kai éri- 
ave mur. 

Blessed (be) he that cometh in the name of the Lord. God (is) 
the Lord, and hath shewed us light. 


This is taken from Psalm cxvii. 26 and 27 (cf. Matt. xxi. 9). 
But Ps. cxv.-cxvii., to quote from Mr. Warren (F. E. Warren, 
The Liturgey and Ritual of the Ante-Nicene Church, 1897, 
p. 33), ‘formed the second part of the ÆZa//el, and were sung 
by every Jewish family or company at the conclusion of the 
Paschal Supper ”: they are generally supposed to have con- 
stituted ‘the hymn recorded to have been sung by our 
Saviour and His disciples after the institution and reception 
of the first Christian Eucharist.””  Almost the same words as 
those in this inscription occur in the “ Apostolic Constitutions,” 
VII, 27: evnoynuévos 0 épyouevos év ovouarr Kupiou: @eôs 
Küpros 0 émripaveis muiv év oapki. The first part also occurs 
in the so-called “Liturgy of St. James ” (Swainson, p. 268), 
as a part of the Æyranus tersanctus, or “triumphal hymn,” to 
which I have already alluded, and which is said by Mr. Warren 
(p. 171) to have ‘formed a part of every known liturgy.” It 
also forms à part of the Jewish Xeausha (Warren, p. 215). 

3. Another liturgical passage occurs in two unpublished 
inscriptions, one found at Wâdi Marthûün and the other at 
il-Bârah, and again in a second inscription from il-Bârah pub- 
lished by Waddington, no. 2647. All these are undated. 
The first two are over doorways which apparently led to 
private dwellings, while the third is on a window lintel. The 
first and third are fragmentary: the second is as follows : 


AGËa èv tfiorois Oew, Kai mi ys eipmvn, év avOpwTois ebdokia. 
Glory to God in the highest, and on earth peace, good will among 
men. 
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This passage is taken from Luke ii. 14, and is especially 
interesting in view of the dispute as to the reading etdoxia 
or ebdokias. It also occurs in the “Liturgy of St. James” 
(Swainson, p. 254), to be repeated three times, and in the 
Coptic liturgy (Swainson, p. 305). 

4. The Gloria Patri, or “ Lesser Doxology,” is found in 
several inscriptions, one of which is in an underground rock- 
hewn tomb at KGkanâyaä, dated in the month Lous, 369 A.D. 
(Waddington, no. 2681) The whole inscription is as follows : 


EÿceBiw Xpioriavs. Adéa Ilarpi Kai Yi kai àylw Ilvev( ua lre. 


"Erovs £iv', pyvi Awov kë. 


For Eusebius a Christian. Glory to the Father, and to the Son, 
and to the Holy Spirit In the month Lous, (on the) 27h (day), 


of the year 417. 


Another inscription, published in part by Chabot, after a copy 
by M. Poche, in the /ournal Astaf., 1901, p. 442, contains the 
fuller form of this doxology. It is on the lintel of a ruined and 
half-buried building, probably à tomb, at il-Khanâsir: AoËa 
Ilarpi Kai Oiod Kai ayiou [lvevuaros, (rdv) Kai a(ei) xa(t) 
e(i)s Toûs [aë](@)vas. ’Auyr. These words are followed 
by another line, which probably contains the date and the 
builder s name,- but which I have been unable as yet to 
decipher. The G/oria. Patrz occurs in themit So St 
James,” and in the Coptic litursy (Swpp 2426 rd 
362 :1CÉ pp. 16, 76, 220 and ai) 

5. In one inscription, found at Hâss on a lintel ornamented 
with an almost classic egg-and-dart moulding, the GVoria 
Patrt is followed by the words 


Zooov Küpte Tov Àaôv œov° 


Lord save 1hy people ! 


The passage is undoubtedly taken from Ps. xxvii. 0; but it 
also occurs in the “ Liturgy of St. James” (Sw. p. 230 f.), 
and near the beginning of the “ Liturgy of St. Basil ” (Sw. 
p. 76; ci. pp. 77 and 86): in the latter case "thesemords are 
immediately preceded by what is practically the equivalent 
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of the Gloria Patri: ôn mpèra oo mâca d0Ea, Tu} Kai 
Trpooküvmois, To Ilarpi, Kai (kTA.). 

6. Another inscription, found by M. de Vogüé at il-Bârah 
(Wad. no. 2650), contains the sentence 


K(vpro)s momuév(s) pe Kai oùdiv mor dorepyo(e). 
The Lords ny Shepherd; I shall not want. 


These words are taken from Ps. xxii. 1 : they occur also in 
One Piturey of St lames ” (Sw. p. 314). 


Each of these six passages which I have thus far described 
is to be found, in precisely the same form, in one or more 
of the extant liturgies : all are to be found in the so-called 
“ Liturgy of St. James.” While three of them are from the 
Psalms, one is from the Gospel of Luke, and two are not 
contained in the Bible at all Hence they are not simply 
quotations from the Psalter, and they show that at least some 
of these Syrian inscriptions d contain fragments of the liturgy 
or ritual employed in the churches of this region between the 
third and the seventh centuries. They suggest that this 
hiturgy resembled either the “ Liturgy of St. James” or the 
“ Liturgy of St. Basil” in their present form more closely 
than any other of the liturgies which remain to us. They 
suggest also that inscriptions may furnish some new and 
independent evidence as to which of the various manuscripts 
represent most nearly the original form of the liturgies which 
they contain. For example, of the four Mss. of the ‘“ Liturgy 
of St. James,” only the Codex Rossanensis and the Codex 
Parisinus no. 2509 contain the passage: Küpos Tommaiva 
HE KTÀ. 

The rest of the fifty texts are not to be found verbatim in 
the extant forms of the liturgies , but they are not, on this 
account, without importance in this connection. For it must 
be remembered that with the exception of the few brief 
paragraphs in the “ Drdache of the Apostles,” which is thought 
to date from the second century, and the remains of the 
liturgy in the “ Apostolic Constitutions,” We have no hiturgy 
whose present form is known to be older than the eighth cen- 
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tury : the Barberini codex, containing the liturgies called by 
the names of St. Basil, of St. Chrysostom, and of “The Pre- 
sanctified,” dates from the eighth or ninth century, a fragment 
in the University Library at Messina, containing a portion 
of the ‘“Liturgy of St. James,” is dated 960, while all the 
rest are from the twelfth century or later. And these manu- 
scripts do not represent a fixed tradition, like so many copies 
of various literary productions. This is proved by the wide 
divergences between the different manuscripts purporting to 
contain the same liturgy. But each manuscript appears to 
represent that form of the given liturgy or liturgies known 
and in use at the time and place at which the manuscript 
itself originated. Furthermore, nothing certain is known as 
to the author, the date, or the place of composition of most 
of these liturgies. Mr. Swainson, in the introduction to his 
Greek Liturgies,” says: “The first record we have of the 
existence of Liturgies ascribed to St. Basil and St. James 
is in a canon (no. XXXII) of the Council held ‘in Trullo, 
A.D. 692.” Another canon of the same Council (no. LIT) 
mentions the “ Liturgy of the Presanctified.” It is true that 
a treatise, attributed to Proclus, Patriarch of Constantinople 
from 434 to about 446, ‘‘states that both Clement and James 
were authors of Liturgies, that Basil reduced the length of 
the services as he found them in his day, and then our father 
John of the golden mouth cut them down still more.” But 
this treatise is probably much later than Proclus. Mabillon, 
ln the preface to “De LiraiaCalhcarn OuetesenIetrer 
from Charles the Bald to the clergy of Ravenra, from which 
it appears that about the year 860 the “ Liturgy of St. Basil” 
was in use in Constantinople, the ‘“ Liturgy of St. James ” at 
Jerusalem. “The words quoted by Mabillon have frequently 
been referred to, but it is not known where the letter is to 
be found in full; and thus a strange doubt hangs over them. 
The more important portion of the letter is said to have pro- 
ceeded as follows : ‘Celebrata etiam sunt coram nobis missarum 
solemnia more Hierosolymitano, auctore Jacobo Apostolo, et 
more Constantinopolitano auctore Basilio : sed nos sequendam 
ducimus Romanam ecclesiam in missarum celebratione.’ ” 
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But the most valuable information of all on this subject is 
contained in the message sent by Theodore Balsamon, libra- 
rian at Constantinople and afterwards Patriarch of Antioch, 
to Mark, Patriarch of Alexandria, at the beginning of the 
ent centun We see “therefore,” he said, ‘that 
neither from the Holy Scriptures nor from any canon syn- 
odically issued have we ever heard that a Liturgy was handed 
down by the holy Apostle Mark : and the thirty-second canon 
of the Council held ‘in Trullo’ is the only authority that a 
mystic Liturgy was composed by the holy James, the brother 
of the Lord. Neither does the eighty-fifth canon of the 
Apostles nor the fifty-ninth canon of the Council of Laodicea 
make any mention whatever of these Liturgies, nor does the 
Catholic Church of the Oecumenical See of Constantinople 
in any way acknowledge them. We decide therefore that 
they ought not to be received; and that all Churches should 
follow the example of New Rome, that is Constantinople, 
and celebrate according to the traditions of the great teachers 
and luminaries of the Church, the holy John Chrysostom and 
the holy Basil”’ (Swainson, introd. pp. xxvii-xxxi). 

None of our manuscripts of any liturgy therefore neces- 
sarily represent the liturgy used in the churches of Northern 
Syria between the third and the seventh centuries. The wide 
divergences, not only between the different extant liturgies, 
but also between the different versions of the same liturgy, 
make it seem highly probable that none of our manuscripts 
do represent such a liturgy. That there was a liturgy, how- 
ever, at that time, and indeed as early as the second century 
— perhaps from the very beginning of the Christian religion — 
is abundantly proved by the “ Drdache of the Apostles,” and 
by the writings of Church Fathers such as Clement of Rome 
and Origen. Moreover, those passages which the Greek ver- 
sions and the Syriac versions of the ‘“ Liturgy of St. James” 
have in common make it probable, as Sir William Palmer has 
pointed out, that certain portions of this liturgy were in 
existence, and were probably in use,in Northern Syria before 
the schism which took place not long after the Council of 
Chalcedon in 451. It follows that the absence of the text 
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of an inscription from the extant texts of the liturgies 
does not prove that this text was not contained in a liturgy 
at all On the contrary a liturgy, fragments of which 
are found in inscriptions of the fourth, fifth, and sixth cen- 
turies, is much older than the present form of most, perhaps 
all, of the traditional liturgies. And I think that we may 
expect to find also that the earlier Hturgy made more direct 
use of the Scriptures, and perhaps also clung more closely 
to the traditional forms of the Jewish service. Most of the 
inscriptions of which I am speaking are of this sort. A few 
Of them, as we have seen, are contained verbatuimuneneReunt 
liturgy; but the majority of them are not. Many of these, 
however, are so similar in sense and phraseology to passages 
in the traditional liturgies, that it is possible in many cases 
to say in what part of the service they probably occurred. 
Others again, while not so suggestive of particular passages 
in the traditional Christian liturgies, either reflect phrases 
which are known to have occurred in the Jewish ritual, or 
contain quotations from the Scriptures — generally, of course, 
from the Psalms — appropriate to a Church service. Of these 
I can give only a brief summary here : the inscriptions them- 
selves will appear in full in the publications of the expedition 
of which I was a member. 

7. Among the epigraphical texts which are most akin to 
definite passages in the traditional liturgies are such phrases as 


"Ev évouare Ilarpos, k(at) Y(t)oë, k(ai) äyiov IIv(etuaro)s. ‘’Auyr: 
In the name of the Father, and of the Son, and of the Holy Spirit. 


AINen, 


found at Dêr Sambil. With this we may compare Matt. xxviii. 
10, the “ Didache of the Apostles,” cap. VI, and many passages 
in all the liturgies. Or the following, which forms the first 
part of an inscription on a large doorway at Bäbiska : 
8. "Ev ôvouarr K(vpio}v ‘I(noo)ù X(puoro)d * 
In (the) name of (the) Lord Jesus Christ. 


Cf. Acts wii. 16, and xit 5, Warren, pr EC SI STE 
ofiSt. James, SwAp#266) _ Or 
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0. ‘Er @vduare ris dylas Trudd(os . . . ivô. Gv, T(où) 09 D" (érous) : 

In the name of the holy Trinity... Zndiction 14, in the year 599 
GRO AD), 
ionadar Dr Rita, or 

10. ‘Ev ôvouart Ilarp los, Kai Yi[o]ÿ, Kai àyiov Ilvetu(aros) k(ai) 
Ts 0e[ orokov krÀ. 


In the name of the Father, and of the Son, and of the Holy Spirit, 
and of the Mother-of- God, et. 


an inscription on two fragments of a large lintel now lying 
within the walls of a ruined church at Dér Sêtä (Wad. no. 
2679). Doubtless some, if not all, of these were formulae of 
baptism, and consequently familiar to all Christians. 

11. One of the commonest of these texts is to be found in 
four inscriptions, all connected with churches, one in Bäkirhä, 
otre Dan Rita: the latter are dated 418, 431, and 
537 A.D. respectively : 


Eîs Oeds Kai Ô Xpuords aèroÿ Kai To àytoy IIvebua 
(There is) one God and his Christ and the Holy Spirit. 


This seems to be a kind of abbreviated creed. It may be 
compared, however, with such passages in the liturgies as e.g. 
from the Alexandrine liturgy (Sw. p. 66): Eëîs Ilarÿp äyuos, 
eis Vids ayuos, êv Ilveoua &rycov, eïs évornra Ilveüuaros àryiov. 
"’Aumr. Similar passages occur in the ‘“ Liturgy of St. Basil” 
(Sw. p. 86), the “ Liturgy of St. Chrysostom ” (Sw. p. 94), the 
Mimisnoiet lames (Sw p 310) the ‘Liturey of the Pre- 
sanctified ””’(Sw. p.98), and in the lectures of Cyril of Jerusalem 
to the newly baptized (Sw. p. 210). The Bäkirhä inscription 
contains, after the formula given above, the words Bonünoe(s ?) 
Toùs pouBouuévous adrod: He shall help tem that fear Him, 
while in the latest of the inscriptions from Dâr Kîtä the 
formula is followed by the word Boyôn or Bonôns. Similar 
texts occur frequently, e.g. at Djüwänîyeh: Efs @eôs «rai 0 
XpuoTos adrod; at the same place, dated 308 A.D.: Eù Oeds 
aoôvos o Bon0@v râouv rois beA(obauv adrov ?); and at the same 
place again, dated 374 A.D.: Eùs Oeos 0 Bwn0@v Toùs bowBov- 
HÉévOUS aÙToU. 
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12. À similar text is curiously combined with others in 
the oldest of all dated Christian inscriptions in Syria, found 
by Waddington on the lintel of a doorway at Kätüra: it 1s 
dated 331 A.D. (Wad. no. 2704): 


’Iyooù] Xpyoré, BomÜlea. Es @eds ôvos.  ”Exrioey OaAaats. 
Ooa Aëys, DiAe, Ké où Tà GmA(G). ’Erovs mr. EloeAde, X(puor)é: 
Jesus Christ help (us) ! (There is) one God on.  Thalasis built 


(%us).  Whatsoever thou sayest, friend, (may that be) unto thee also, 
#wofold ! In the year 380. Enter, O Christ! 


The words éoerde Xpiorè recall a passage which occurs in 
the “ Liturgy of St. Basil (Swp 80)andantneErnRes, 
of St. Chrysostom”” (Sw. p. 03): Ilpooyes, Küpe ’Inood 
Xpioté, . . . Kai ÉNOË eis TÔ a yiaoat muâs. 

13. Another sentence, very common in certain localities — 
I found it on the lintels of three houses in il-Bârah, including 
Wad. no. 2646 — is the following : 


Küp(uos) puAdén Tv loodov œov kai Tv éÉo0ov àro rod vd kai éws Ty 
aiwvwv. ‘Apuyv: 

The Lord shall preserve fhy coming in and thy going out from this 
lime forth and for evermore. Amen. 


The same is found also in an inscription at Taltitä, dated 
570 A.D. The passage is taken originally from Ps. cxx. 8. 
It may be compared, however, with a passage at the end of 
the ‘“ Clementine ” liturgy (Brightman, ZLzfurcies, Eastern and 
Western, 1806, p. 27): Toùs oikous arr pÜaËor, Tàs eoodous 
adT@v Kai Tàs é£odovs ppoupnoov. Compare also the following 
sentence from Chrysostom’s account of the service in his day 
(Sw. p. 218): Ilapakakécœmer . . . Îva edAoynom Tas eivodous 
adT@v Kai Tàas é£odous mavra Tor ffiov arr. Cf. the Alex- 
andrine liturgy, Sw. p. 32. 

14. The following inscription is from a tomb, in the form 
of a temple distyle in antis, at Ruwéhä, and contains the date 
264 4 D (C7 G no 4402); 


Eîs Oeds pôvos 6 BonO(Gv). “Yrèp cwrypias Kai pymu(ns) Tov Éov- 
Tuwv. ’Avevéwoey Bécowuas Kai M10BaBéa, érous yAv. 
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(There is) one God only that giveth aid. For the safety and re- 
membrance of the living. Bassimas and Mathbabea renewed (this 
tomb), in the year 433. 


This recalls such oft-repeated passages in the liturgies, as for 
example in the “Liturgy of St. James ” (Sw. p. 312):"Ere dé rai 
ÜTÈp CHTNPIas Kai APÉTEWS AUAPTLOY T® TPOTEVÉYKAUTL AOEA PE 
muor. Kai dép uvmuns T®v ooiwv Tarépwr nov Kai adE\ br, 
etmœper mavres ékTev@s. In the inscription I believe that the 
words Tor Covrwvr refer to those living the life beyond the 
grave, as in the prayer for the dead in this same lturgy 
(Sw. p: 300): ’Exkeï avroùs àvdmavoor év yæpa Éwrrwv, èv 
Baoikeia oùpar®v, . .. eis KoAmows ’ABpaay, &TA. In that 
case, and if the punctuation given above is correct, this in- 
scription implies a belief on the part of these Christians of 
384 A.D. in the efficacy of prayer for the estate of the dead. 
Much stress, however, cannot be laid on this phrase vrèp 
coTnpias «ai aymuns, Which might easily have been suggested 
by the stereotyped drèp owTmpias Kai vikms, which is com- 
paratively common in the inscriptions of Syria, e.g. Wad. 
nos. 2035, 2071, 2545, etc. 

15. The interior of a tomb at Shnân contains the following : 


"AGavaros &v, m[o](A)ÀAùà raô(n) ürépuver, B (or @?)YMT 
’Ipcoès o Xpaoros. BYMr 
T'évos Aaovid, oùpdrtos k\ddos, BYMT 
‘Incois 6 Xpaorôs. BYMT 
(A)ofa£ouevos [40 ]voyergs, &0avaros, èv race T9 y, BYMT 
| ‘Incois 6 Xpaoros. BYMT 


Though immortal, he endured many sufferings, Jesus the Christ. 

Race of David, heavenly branch, Jesus the Christ. 

Extolled (the) Ondy-begotten, Immortal (One), in all the earth, 
sus the Christ. | 


The four letters at the end of each line may stand for @(eoû) 
v(ios) M(apias) y(evndeis): Son of God, boru of Mary (ct. Wad- 
dington’s commentary on inscr. no. 2145) The second sen- 
tence of the inscription may be compared with the “eighteen 
Benedictions ” of the Jewish ritual, sec. 14 b (Warren, pp. 213 
and 243; cf. also Luke i. 69): “The branch of David Thy 
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servant speedily cause to flourish, and exalt his horn with 
Thy help, etc.” ; but the rest resembles to no small degree the 
hymn which, according to Dr. Neale, is indicated by the 
words ‘O povoryerns Tios Kai Adyos in the Alexandrine liturgy 
(Sw. p. 12): ‘O uovoyerÿs Tiôs Kai Aoyos Toù Oeod àOavaros 
ÙTapywv, karadeËduevos Là Tv muerépar owTrnplav oapkwbïvar 
ék Ts aylas Peoroxkov Kai äemrapbévou Mapias, àTpérTes 
évavOpwrmoas, oTavpwbeis Te, Xpiorè 0 ®eds, Oavdrw Oavaror 
Traryoas, eis @v Ts dyias Tprados, ouvdoËaËoueros r@ ILarpi 
Kai T®© dyiw Ilvebuart, cooov quäs. The same hymn is re- 
ferred to in the ‘“ Liturgy of St. James (Sw-p 220 ne Pre 
Sw. pp. 303 and 308). 

16. But the most interesting of all, in my opinion, is an 
inscription, hitherto unpublished, belonging to the so-called 
“Tomb of Diogenes ” in Hâss : 


‘O Tù fn L , # Ê] 0 , # \ \ À le ô \ 
my XAOICAUEVOS TO OV PUTIVO yYvt, KE TO TEAEUTO y oO!ta 

/ 2 = S 32. 2 2 \ » n , # 
cpalua évrilaueros, Kè Tv ävauraoiy év éAée k à oikrippots iO(L)ous 
3 # NES LA té 3 LA Gr # 
éravyw\au evos, kè àäpafBuwvioas; X(ptoT6)s, ÉTL OKEVE TY CwTmpiw oo 
rôv So  DAov couv Avruwvivo(y) Atoyé vou(s) kai Aoueriav, yauerÿv adTo, 
Kè Toùs AouTods ÉvTadO à KowmévOUs, TOÙ LÔV ÊV T  Y XPNOTOTATL TÔV 
éyAe(k)rôv o[ov |" 

Thou who gavest life to the human race, and didst enjoin death on 
account of transgression, and in thine own loving-kindness and fender 
mercies dadst promise the resurrection, and gavest a pledge, Chris, 
visit tuith thy salvation thy servant Antoninus son of Diogenes, and 
Dometia his wife, and the others who Le at rest here, hat they may 
see the goo® of thy chosen. 


The phrase ëv èkéa Kai oixripmois is found in Ps. cii. 4, and 
the latter part of the inscription is evidently taken ultimately 
from Ps. cv. 4f.: ’Erioxedrar muâs év T© owrnpi@ oov, Toù 
LdEiV ÉV T9 YPNOTOTNTL Tv ékhekT@ry oov. But how closely 
the whole inscription is allied, both in phraseology and in 
spirit, to the traditional liturgies, may be seen by comparing 
the following passages, selected in the order in which they 
occur, fromthe ‘Liturey or St Bas (Svp OO IE 


e \ \ , \ 2 € mn » 
O ras koivas TavTas Kai OUPwvous TULV NAPLOAUEVOS TPOTEUYAS, + «+ « 
\ mn / \ > / 4 
kai êv T@ méAAoyT Éwmyr aiwysov Xapubouevos. 
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Kai éri L MuGS Ëv TN OTÔTYTÉ OV 
at éTLOKEŸ A AUAS ÉV TN XP TL - 
\ # 
"ErifBAelov Kai émi roùs OoÿAous ou TOÙS KATXOUHLEVOUS, KTÀ. 
La € 3 7 3 3 # A 3 La \ à 
O eos, Ô ériokedapevos y ÉÂEEL Ka OÙKTLPUOÏS TV TATELVWOLY 
AUÔV, KTÀ. 
LS LS 3 La mm L] Li Am 
Ilarÿp Toù Kupiou quov ‘Iyooù Xpioro, . . . map où Tù IIveiua Tù 
\ nm 
dyov éÉepavm, . . . 6 apBpaBovy Ts meAAovoys kAmpoyvouias, KkTÀ. 
Il\doas yüp TÔv àvÜpwrov, . . . Téfeukas adTdy év Tapadelow Tÿs 
LS 3 pa # \ £ 3 4 3 Ce) 3 # ” La) 
Tpvpiÿs, àbuvariav Éwys Kai àTOAavorv aiwviwy àyal®v Èv T9 Tnpnoe Tùv 
_. m , 2 mn 
évro]dv œov éruyyaauevos adrw. AAA... vekpuÜévra (re) roïs oikelois 
aÜTOŸ TAPaTTUATUW iréorpeÿas adrov eis Tv yÿv Ë ns é\yDO 
parTümaoty, . . . àTéOTP nv yv éé ÿs Ann, 
" CS 2 7 LA \ 3 3 a) # #" 
oikovou@vy adT® Tv Êk TallyyevEoias CwTpplav Tv év aÙTS TO XpuoT® œov. 
on Ôr A NE , 0 , € - / , n\ 0 ° A , \ ô N 
Eradn yàp à àävOpwrou 7 äauapriu elomAbey els TO0v KO O7, Kai Où 
Tÿs ApapTias Ô Üavaros, kTÀ. 
“Oôorour d à Tv ËK VEKPOY AVATTAOL êyé ï | 
OTOLMOUS TATY CAPKL TV ÉK VEKPÜY AVAUTAOLV, . . . ÉVÉVETO ATUP XI) 
La LA 
TV KEKOLUMHEVWV, KTÀ. 
3 # € La € Le \ ’ # lai es 
Eriokepuu muâs, 6 Oeos. Kai pymoûnTt Tavrwv Toy mior®s Kekot- 
/ 3 7 / 3 , = 2 Le NS 5 7 3 \ e 
pynévuwr êr éAmid àvaoracews Éwÿs aiwviov, kai àvaravoov aroùs 6Tov 


, \ Ces # , 
ÉTLTKOTEL TO P®S TOÙ TPOTWTOU OV. 


Lastly, there are two passages, one of which (17) is con- 
tained in one, the other (18) in two Syriac inscriptions from 
this region, communicated to me by Dr. Littmann: 


D, Deliver me, © Lord, from the evil man. 


This is derived from Ps. cxxxix. 1: ’EëeAoù ue, Küpre, éË 
àvÜpoTrov Tovnpoÿ, «TA; but the passage may also be com- 
pared with the following, from the “ Drdache of the Apostles ” 
(Sw. p. xlix): Mrñoünri, Küpie, ris ékkAno las œov Toù puoacbai 
avTv Aro mavros movppot. Compare also, from the Alex- 
andrine liturgy (Sw. p. 4): Ilâcav movnpor àvOp@oTrwv ért- 
BovAnr ékdiwËor àp muov, 6 Oecs, kai àTd Ts dylas œov 
«abolikÿs Kai àmoorolixÿs ékkAnoias, and from the “ Liturgy 
of St. James ” (Sw. p. 306 ff.): Küpie . . . püoat mHAS amd Toù 
Tovnpod, Kai àT0 To Éépywv adrot. And 


18. Zet God arise, and let all his enemies be scattered. 


This is derived from Ps. Ixvii 2: AvaoryTo 0 @eos, kai 
daokopriobprwoar oi éyOpoi adrod, krA. À somewbhat differ- 
ent version of the same passage occurs repeatedly in the 
various Alexandrine liturgies, e.g. Sw. p. 20: ’EfeyépOünnr, 


? 
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Küpre, Kai diaokoprioômrwoar oi éyôpoi sou. Compare also 
SW. pp. 17, 23, and 46 f. 

J have not made any thorough comparison between the 
texts furnished by these inscriptions and what remains to us 
of the Jewish ritual of the early Christian centuries. But 
two inscriptions resemble closely those portions of that ritual 
which are quoted, for purposes of comparison, by Mr. Warren 
in his book on the Zzfurey and Ritual of the Ante-Nicene 
Churck,.to which I have already referred. 

19. One of these is from 1l-Bârah, and has been published 
by Waddington, no. 2652: 


'évouro, Kvpie, rd EÀeôs ou éd’ quäs kaär| ep ÿAricauer èri cé. 
Let fhy mercy, O Lord, Le upon us, according as we hope in tee. 


This is derived from Ps. xxxii. 22: it is also contained in 
the ‘“ Eighteen Benedictions,” or the “Prayer ‘ SZeronak 
Esrah'” of the Jewish ritual, see 15 Warren pee on 
us bestow, O Lord our God, Thy mercy; give ample reward 
to all who trust in Thy name in sincerity, make our portion 
with them for ever, and let us not be ashamed, for we trust 
in Thee.”” There is something similar, but not identical, in 
the “ Liturgy of St. Basil (Swp" 66) "andinsthespreure 
of (St. James (Sp ec) 
20. The second is from a ruined house at Djüuwäanîyeh : 


Küpios Baoikeve eis éva. 
The Lord is king for ever. 


Ps. xxviüi. 10 contains the words: Kaë@ieïrai Küpios BaoiXeds 
eis Tov aiwva. Compare with this the following passage from 
the “ Xedusha”” (Warren, p. 215): “And in Thy Holy Word 
it is written, thus saying . . . ‘The Lord shall reign for ever 
and ever, Thy God, O Zion, from generation to generation.” ” 
Compare also the “'Drdache of the Apostles,” sec. 14, and the 
 Apostolic Constitutions,” VII, 30 (Sw. p. li}, the “Liturgv 
of St. James” (Sw. p. 270), and the Alexandrine liturgy 
CS. p. 7). 

Besides these there are the following inscriptions, which 
contain quotations from the Psalms, and one which contains 
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a passage from the New Testament, appropriate to a Church 
service, but to which I have not been able to find a parallel 
in any traditional liturgy : 

21. Ps. iv. 8 f., from a large house in il-Bârah (Wad. no. 
2648): 


"E[ do ]xds por eè[ppoo ]évyr ei[s] Tv Kapôiav ou. ‘Amd kapro 
# \ LA \ nl ’ 3 ”. L) L] # 
giTov Kai oivov kai éÀAXEOU éverÀ nome év Lpyvn- 


PRIS x (Cf also Ps. Ixxxvift. 12 and cxiii. 24), from 
two tombs in Dêr Sambil : 


le: 7 € Ge \ \ 4 | L Le \ ’ € Gr 
Toù Kupiou 9 y} Kai ro mAmpoua adrÿs kai [Tav |res où karowk(o)dvres 
év aùrTn. XMT. 


To Kvupiw éoriv ot oùpayoi, 7 yn kai To TAmpuua adrÿs . . . 


23. Ps. xlv. 8 and 12: two inscriptions, one on two frag- 
ments in il-Bârah (Wad. no. 2649), the other on a lintel in 
Dânä (Wad. no. 2676): 


Küptos Tov Ouyvaueur uef éuoy éori. 

Küpuo(s r)[ôv] Svraue(wv pe)0 quov, avr()Añ(T)ru(p) quôv 6 Beds 
EiakoB. 
The words Küpie Tv Guvauewr occur not infrequently in the 
MEurIS, 22 5Ww. pp. 282, 306, 80, etc. 

24. From a lintel in Dânäa (Wad. no. 2677): 


Ma ]xkapios àvOpwros os [éAmi£e] émi [K ]pov, kè où uy arw[ Aëîrau (?). 


This seems to be from Ps. xxxiii. 0: l'etoaobe Kai idere Ori 
xpnoTds 6 Küpios* uaxapios àvÿp ds éATribe mr aùTor, and 
perhaps vs. 23: Kai où uy mAquueAnoovoi madvres oi ÉAri- 
GovrTes mr avTov. Cf. also Ps. Ixxxiii. 13. The first part of 
Ps. xxxiii. Oo occurs in the liturgies, apparently as the begin- 
ning of a hymn, the rest of which is omitted in the Mss. 
Cp 316 f, etc.) 

OR <c 1 fc the words are painted on the lintel of à 
large dwelling in Ruwêéhä (Wad. no. 2672): 

‘O karowdv èv Bonôia rod dbiorov, èv œkémm ro[ à Oeo ]d roù oùpayvod 


[ado ]0poere * è[ oct r]S Kuo[ ww], Avri[ An ]rrwp pou e[? Kai « ]arapryr 
pou, [ô Oeds mov, Am èr” adrov]. 
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A part of the same passage appears to be contained in a 
much mutilated inscription on a sarcophagus at Midjleyya, 
and also in the two Syriac inscriptions mentioned above 
(17 and 18). 
26. From Ps. cxii. 7, on a lintel at Midjleyya (Wad. no. 
206 
Xpiord]s äei vuxg. Ilioris, éÂris, àyary. 


L / CS Lei A \ 5 _\ , Ê A ’ 
Eryipa àTo YNS TTWUXOV KA aTO KOTPLIAS avu[ ÿ Jo TEVATA. 


The latter part of the first line may be compared with a 
passage in the ‘“Liturgy of the Presanctified ” (Sw. p. 06): 
BeBaiwoov adrods v T9 miorTa* oTpiËor êv Ami * TeAelwoov 
év àyaTY. 

27. Romans vi. 31, on the lintels of three houses in Del- 
16zä, one of which has been published by Waddington, no. 
2666 : 

Ei Oews drèp muôv, Tis © kaË” muov; XMT. 


Waddington’s inscription has vu@r for mu&v, and after the 
8 P H 7 

quotation the words: Ao£a adrT® madvrore: one of the others 
has : ENOOEOZ. 


These are not all the liturgical inscriptions from Northern 
Syria; but they are the best examples. TI think it is evident 
that many of them contain fragments of the early liturgy of 
that country. Of course they are very far from being suff- 
cient in themselves to enable us to restore that liturgy. But 
as fragments they have a peculiar value. They represent the 
liturgy at a stage for which we have only the most uncertain 
kind of literary tradition, all of them have a definite prove- 
nance, and many of them can be definitely dated. And hence 
I trust that they, together with those which may yet be found 
in this region and those which may be collected in other 
fields, may be used as auxiliaries to the literary tradition in 
obtaining a more accurate knowledge of the ritual, and to 
some extent of the doctrines, of the fourth, fifth, and sixth 
centuries, a most important period in the development of the 
Christian Church. 


GAYLORD BROS. | 
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